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the'aid of perception, inference etc.   Hence the validity
and the 'avidya vad vishayatva', proved by these pramanas
cannot be rejected as being impossible.

Sabda (verbal testimoney) may be unreal (mithya).
But it is seen to give rise to an act in the form of pitting
an end to avidya.   Sabda and other pramanas have the
'arthakriya samarthya' which is of the nature of dispelling
avidya and of giving the apprehension or experience of
Brahman, Because of this ability they have their validity
and this is not inconsistent with their mithyatva. A pra"
mana might have its basis in avidya, but it can become a
means of dispelling that very avidya.

Objection ; Then, the validity of sabda etc. is de-
termined by their 'arthakriya samarthya'.   This would
mean that they have a validity brought by something other
than themselves.

Reply :  Jnana has 'svatah pramanya'.  And we
show that the pramanas have the 'arthakriya samrthya^
only to dispel the do-ibts regarding their invalidity. This
is not inconsistent with their 'svatah pramaanya' (self vali-
dity).

In Mimaansa there is the svatah pramaanya for jnana;

and the ^vishaya svarupa'^arthataihatva) is attributed to
knowledge, since, only knowledge gives the vishaya sva-
rupa.   Likewise only by apprehending the object can
we determine the'artha1 kriya samarthya'. If this is-not
accepted by the Mimansaka, then his jnana too would have
paratah pramanya because it is dependent on 'prakatya"'
k.jnatata) which is in the object.